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Parshat Pinchas discusses the command to
bring the korban tomid offerings twice daily. It
is described as “My offering, My food for My
fires ...” In the middle of giving the details of
the offering, the Torah stipulates that the
tomid is the “continual elevation offering that
was done at Mount Sinai.” Since we do not
presently have the Beit Hamikdosh and
cannot bring these offerings, what lessons
can we garner from the unusual references
given here? Certainly we are not providing
food for Hashem, and what connection is
there between the offering at Mount Sinai, the
daily offerings in the Temple, and our lives
today?

The Oznaim LaTorah clarifies that My food
indicates the result of these sacrifices, that in
the merit of these daily sacrifices Hashem will
indeed give of His bread to Bnei Yisroel and
to the world, and we are indeed bringing “His”
bread back to Him.

Rav Reiss citing the Netziv MiVolozhin
defines lachmi, My bread, as derived from the
word halchomo, to solder. Through the
sacrifices, just as through repentance, we
create a spiritual bond with Hashem just as
solder creates a physical bond between two
objects. It is precisely the regularity of the
tamid that Rav Reiss emphasizes. For if we
are to retain a constant, ongoing, reciprocal
relationship with Hashem, we cannot allow it
to become random. It must be woven into the
very fabric of our lives, scheduled religiously
and consistently to achieve the closeness we
desire. This is the relationship we lost with the
breach of the wall of Jerusalem that
culminated in the destruction of the Temple.

But while we must make the fomid, and its
equivalent tefilah, regular and consistent,
Rabbi Frand warns us it must never become
rote. We must keep the passion of the first
tomid alive each day as we bring the offering.
While binding the tefillin straps around our
arms, we recite the beautiful verses from the
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Torah comes from the root word horaah,
instruction. Hashem created the world with a
plan, a blueprint of reality contained in the
Torah keduma, the ancient preexisting Torah.

Summary by Channie Koplowitz Stein
prophet Hoshea, “I will betroth you to Me
forever ... | will betroth you to Me with fidelity,
and you shall know Hashem." The freshness
and excitement of the betrothal stage is often
lost as the relationship progresses. But
Hashem will never lose the passion of that
initial love for Bnei Yisroel as we should never
lose our passion in reciprocating that relation-
ship.

The Be’er Moshe explains that at Sinai, when
we uttered we will do and we will listen, we
totally submitted ourselves to Hashem’s
sovereignty. At that moment Hashem healed
us from the spiritual and psychological disease
of haughtiness just as he healed us from all
physical afflictions. It is this same sense of
humility that was meant to envelop us as we
brought the daily offering, and as we offer our
souls to Hashem in daily prayer.

Rabbi Roberts cites the Tanna DeVei Eliyahu
Rabbah in explaining that the source for the
korban tomid was Akeidat Yitzchak. When both
Avraham and Yitzchak were willing to give all
they had for Hashem, Hashem rewarded their
offspring with the two daily sacrifices, one for
each of them, to atone for their sins. Then,
expounding on an idea from the Reisher Rav,
Rabbi Roberts notes that Avraham
represented the senior citizen while Yitzchak
represented youth. Youth connotes energy,
idealism and ambition to accomplish but often
lacks the maturity and wisdom to build
positively on this base. The senior citizen, on
the other hand, has life experience and
wisdom, but often no longer has the physical
energy, drive or ambition to carry through on
important ideas. However, continues Rabbi
Roberts, a Jew is expected to serve Hashem
at both stages of life, and use the assets of
each stage to further his spiritual growth. As
youth and old age worked together to fulfill
God’s command of the binding of Yitzchak, so
are we to bring the daily offering and offer our
prayers at the two representative stages of the
day, morning and evening.

The creation narrative begins with, “Bereishit
bara Elokim...” (In the beginning Hashem
created...) The Aramaic root of barah is bar
which means outside. Until the moment of
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Parshat Pinchas is always a Torah reading
during the Three Weeks. The end of the daily
offerings in the First Temple was among the
five tragedies that befell Bnei Yisroel on the
seventeenth of Tamuz. Rav Reiss in Paamei
Moed explains the difference between Bilaam
and Moshe, and by extension Bnei Yisroel.
Hashem occasionally visited Bilaam through
prophecy and he had the opportunity to grow
spiritually, but he was so immersed in his own
ego that he remained evil. In contrast, Hashem
was in constant communication with Moshe,
yet Moshe remained the humblest of men.
Similarly the tomid offering was symbolic of
Bnei Yisroel’'s constant, close relationship and
communication with Hashem, yet it was
offered in gratitude and humility. When we
could no longer bring this offering, we lost that
close, palpable connection to Hakodosh
Boruch Hu.

Similarly, the breaching of the walls of
Jerusalem was a physical manifestation of
what had already taken place spiritually, for the
walls of our devotion, of our circumspection in
keeping the Torah had already broken down.
What remained was an image without
essence. It is our responsibility to keep our
spiritual walls strong and not allow summer
relaxation to cause lapses in our spiritual life.
The Seventeenth of Tamuz reminds us that
this is a time for introspection and for reinforc-
ing our spiritual walls. This is the third leg the
tomid represents, constant devotion to the
ideals Hashem expects of us.

But the Seventeenth of Tamuz is also a symbol
of hope. Rabbi Wolfson points out that the
command to bring the olah offering preceded
the sin of the golden calf. Aaron Hacohen told
the Jewish people at Sinai, “Machar chag la
Hashem,” “Tomorrow is a holiday to Hashem”,
referring to the ultimate redemption, not only to
the episode of the golden calf. That “tomorrow”
is the harbinger of hope for the future, when
the korbanot will again be brought in our Holy
Temple.

creation, there was only the Creator. From the
moment of creation, there was the Creator and
creation. The potential for externality came into
being. On a certain level, we can only know
Continued on Page 2
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Hashem in this world through the prism of
Torah.

Adam knew the Torah keduma. He was
created a bar daat, with the knowledge of the
purpose of the world, how it was meant to
work, and how each piece of the mosaic fit
into Hashem’s puzzle. It was on that basis
that he was able to give names to everything.
He could say for every creation, this is what it
is and this is what it's for. Adam had two kinds
of Torah, the Torah that was inborn and the
Torah that he was instructed which was on a
higher level. Inborn knowledge only takes you
as far as you can go. But something you were
instructed with can take you beyond your
natural limits and comfort level and beyond
the choices you would make given your own
intuition.

Continued from Page 1

Everything Adam knew he transmitted to his
son Shet. The tradition was passed down to
the righteous people of the ancient world,
Mesushelach, Chanoch, Noach and Shem.
Shem’s name implies that he could identify
things. He could know who he was and who
everyone and everything else was. He called
Yerushalayim, Shalem, the place of completion
where divine and human Will could meet. He
offered sacrifices. This relates to elevating the
physical world to its source. He called himself
Malkitzedek, the king of justice, because
Yerushalayim is the place where justice
-Hashem'’s picture of how things should work,
lives. Real justice is knowing there is divine
order.

Avraham drew towards Hashem by living a life

of chesed. Yitzchak reached out to know
Hashem by elevating what could possibly be
an impediment. He was able to negate himself
to the point that when Hashem asked Avraham
to offer Yitzchak as a sacrifice it wasn't a test
for Yitzchak because his level of self -negation
was so profound. Yaakov was able to master
and combine both Avraham’s chesed and
Yitzchak’s gevurah. Being able to use both
powers which are opposite each other, in a
certain sense enabled him to create an entirely
new relationship with Hashem. Likewise, we
too are meant to both fear and love Hashem.
Fear is based on realizing the distance
between us and the Creator while love is
feeling close to Him. What makes love and
fear of Hashem flourish simultaneously is
recognizing the privilege of serving Him.

Based on a Naaleh.com shiur by Rabbi Avishai David

The mourning of the Three Weeks is referred
to as aveilut yeshana (historical mourning )
while individual mourning is referred to as
aveilut chadasha. There is a marked
difference between them. While one’s
attention can be easily diverted from aveilut
yeshana, aveilut chadasha tends to be all
encompassing as one feels the loss sharply.

Judaism encourages a balanced way of
expressing emotions. The Rishonim quote
Chazal I'halacha that if a mourner contains his
emotions he is called an achzer (inhuman) but
if he expresses it too excessively he is acting
inappropriately. One has to be able to channel
one’s emotions but ultimately surrender to
Hashem’s will and acknowledge His justice.

The aveilut yeshana during the Three Week
period is significant. We don’t view the land of
Israel and the destruction as something
distant. For us the past still lives. Chazal tell
us that every year that the mikdash hasn’t
been rebuilt it is as if it was destroyed that
year. ltis almost as if we are re-experiencing
the churban again.

The Gemara Bava Basra recalls the customs
of mourning practiced today as a zecher
I'mikdash (a remembrance of the Temple).
When a person paints his home he must
leave an amah al amah unpainted. Ashes are
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placed on the head of a groom. The Gemara
cites a verse to support these practices, “Im
eshkacheich Yerushalayim...” (If | shall forget
you Yerushalayim...) The Gemara notes an
additional enactment by Rav Yochanon to take
the lulav and esrog on all seven days of
Sukkot as a zecher I'mikdash. Regarding this
the Gemara quotes a verse in Yirmiyahu, “Zion
hi darash en lo.” (There is no one seeking
Zion out.) Rav Soloveitchik asks, why does the
Gemara need to quote two separate verses?
He explains that there are two genre of zecher
I'mikdash, the first is to remember the mikdash
in its grandeur and the second is to mourn its
destruction.

Similarly, we see this duality in Megilat Eicha.
The Navi says, “Zachra Yerushalayim yemei
onya...kol machmadeha...” Jerusalem
remembers its days of affliction as well as its
days of glory. One can find a similar pattern in
the Kinnot. The churban had cosmic implica-
tions. It was not only a destruction below but a
destruction above. The first segment of the
Kinnot focuses on the destruction of city in all
its details. Then it speaks of its beauty,
holiness, and purity.

This duality is also reflected in the contrast
between b’zaisi mi’Mitzrayim (the exodus) and
bezaisi mi’Yerushalaim (the exile). The
Midrash based on a statement in Chazal notes

the verse in Eicha, “Hisbeani b’merorim
hervani l'ana.” (We were satiated with
bitterness, with wormwood.) This hints to a link
between Tisha B’av and the night of the Seder,
two experiences that were markedly different.
The Torah describes the Exodus from Egypt as
a time of heightened excitement heralding the
redemption. This is contrasted with the tragedy
of destruction and the leading of the Jews into
exile. Here again we see the contrast of
zecher I'mikdash b’churbanah and zecher
I'mikdash b'tifartoh.

The Gemara in Tanis says, “Kol hamisabel al
Yerushalayim zoche v’roeh b’nechmaso.” (One
who mourns over Jerusalem will merit to see
its consolation.) Shouldn’t it say yizke in the
future tense as opposed to zoche in the
present tense? Rav Soloveitchik explains that
it says regarding Yaakov, that he refused to be
comforted. Chazal explain that one cannot
accept comfort for one who is still alive. With
aveilut chadasha there’s a reintegration after
12 months but with aveilut yeshana we
continue to mourn the destruction. Chazal
called Tisha Ba’v, moed (holiday). Moed
means hisvadut, the rendezvous of Klal Yisrael
with the Shechina. Moshiach is destined to be
born on Tisha B’av, a day that contains the
seed of hope that will ultimately lead us to the
final redemption.
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